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ABSTRACT 
Among the great leaders of India's renaissance, Jawaharlal Nehru stands prominently. He is key-man in world politics 
and society today.  A champion of anti-imperialism revolution. He embodies the hopes of peace of many all over the 

globe. He believed with Chandi Das that – ‘ সবার উপরর মানুষ সত্য, ত্াহার উপরর নাই’ (man is true above the world, 
there is nothing higher ). In this belief and realization, he frames his unique work and activities. In this connection great 
novelist lord Bertrand Russell said that. "Nehru is known to stand for sanity and peace in this critical moment of 

history. Perhaps it will be he who will lead us out of the dark night of fear into a happier day." Others look 
upon him as an architect of a unique democracy, struggling in between divergent pulls, to acquire economic 
prosperity with social justice, upon which may well rest the future of the values which they cherish most 
dearly. The Indian Revolution, distinctive for its class-cooperation, though rooted in Gandhian ethics has been 
described "Nehruist" for it is to Nehru that it owes its. In this connection of this paper I would like to draw and 
scratch the Jawaharlal Nehru’s social philosophy and how he promote his life ,work and  activities as well as 
his prime ministers work.  
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DETAILS 

 
Among the great leaders of India's renaissance, Jawaharlal Nehru stands prominently. He is key-man in world politics 
and society today. A champion of anti-imperialism revolution. He embodies the hopes of peace of many all over the 

globe. He believed with Chandi Das that – ‘ সবার উপরর মানুষ সত্য, ত্াহার উপরর নাই’ (man is true above the world, 
there is nothing higher ). In this belief and realization, he frames his unique work and activities. In this connection great 
novelist lord Bertrand Russell said that. "Nehru is known to stand for sanity and peace in this critical moment of 

history. Perhaps it will be he who will lead us out of the dark night of fear into a happier day." Others look 
upon him as an architect of a unique democracy, unique society, struggling in between divergent pulls, to 
acquire economic prosperity with social justice, upon which may well rest the future of the values which they 
cherish most dearly. The Indian Revolution, distinctive for its class-cooperation, though rooted in Gandhian 
ethics has been described "Nehruist" for it is to Nehru that it owes its. In this connection of this paper I would 
like to draw and scratch the Jawaharlal Nehru’s social philosophy and how he promote his life ,work and  
activities as well as his prime ministers work.  
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Jawaharlal Nehru understand and realize his own life that the real  problems of individual and social life, of 
harmonious living, of a proper balancing of an individual's inner and outer life, of an adjustment of the 
relations between individuals and between groups, of a continuous becoming something better and higher of 
social and also philosophical development, of the ceaseless adventure of man. In the solution of these 
problems the way of observation and precise knowledge and deliberate reasoning, according to the method of 
science, must be followed. This method may not always be applicable in our quest of truth, for art and poetry 
and certain psychic experiences seem to belong to a different order of things and to elude the objective 
methods of science. Let us, therefore, not rule out intuition and other methods of sensing truth and reality. 
They are necessary even for the purposes of science and philosophy. But always we must hold to our anchor 
of precise objective knowledge tested by reason, and even more so by experiment and practice, and always 
we must beware of losing ourselves in a sea of speculation unconnected with the day-to-day problems of life 
and the needs of men and women. A living philosophy must answer the problems of today. 

 It may be that we of this modern age, who so pride ourselves on the achievements of our times, are prisoners 
of our age, just as the ancients and the men and women of medieval times were prisoners of their respective 
ages. We may delude ourselves, as others have done before us, that our way of looking at things is the only 
right way, leading to truth. We cannot escape from that prison or get rid entirely of that illusion, if illusion it is. 

Yet Nehru convinced that the methods and approach of science have revolution of human life more than 
anything else in the long course of history, and have opened doors and avenues of further and even more 
radical change, leading up to the very portals of what has long been considered the unknown. The technical 
achievements of science are obvious enough: its capacity to transform an economy of scarcity into one of 
abundance is evident, its invasion of many problems which leave so far been the monopoly of philosophy is 
becoming more pronounced. Space- time and quantum theory utterly changed the picture of the physical 
world. More recent researches into the nature of matt, the structure of the atom, the transmutation of the 
elements, and the transformation of electricity and light, cither into the other, have carried human knowledge 
much further. Man no longer sees nature as something apart and distinct from himself. Human destiny 
appears to become a part of nature's rhythmic energy.  

All this upheaval of thought, due to the advance of science, has led scientists into a new region; verging on the 

metaphysical. They draw different and often contradictory conclusions. Some see in it a new unity, the 
antithesis of chance. Others, like Bertrand Russell say: "Academic philosophers ever since the time of 
Parmenides have believed the world is unity. The most fundamental of my beliefs is that this is rubbish." Or 
again, "Man is the product of causes which had no prevision of the end they were achieving: his origin, his 
growth, his hopes and fears, his loves and beliefs are but the outcome of accidental collocations of atoms." 
And yet the latest developments in physics have gone a long way to demonstrate a fundamental unity in 
nature. "The belief that all things are made of a single substance is as old as thought itself; but ours is the 
generation which, first of all in history, is able to receive the unity of nature, not as a baseless-dogma or a 
hopeless aspiration, but principle of science based on proof ac sharp and clear as anything which in known." 

 
 NEHRU was above all creed and dogma and he had a dislike for things static and hence for ideas which 
ceased to grow with changing times. This idea of growth and change that men as well as ideas should 
continuously grow with the changing environment which shape them is basic to the understanding of Nehru's 
mind and actions.  Buddha and Buddhism appealed to him because of their emphasis on the principles of 
change as well as for agnosticism and reasoned plea for abstaining from violence and hatred. 

 It is not possible to understand Nehru's ideas and actions except in the light of his mental and spiritual make-
up, which views governed on socialism. If one wants to understand governed even his trace his thoughts and 
actions to their mainspring, one would not be wrong in saying that this mainspring was his sense of pride and 
dignity as a man. Anything that was not consistent with his sense of pride and dignity, he instinctively 
abhorred. This led him to reject asceticism, accept life and make it richer and fuller; rejection of life or 
asceticism implied for him a negation of the dignity of man. That is why with Rabindranath he could find 
ecstasy "in the midst of thousands of bonds of delight" rather than in Gandhi's austerity. It was again the same 
sense of pride and dignity of human existence that made him rebel against ideas and institutions that tended 
to degrade and dehumanize man. To Nehru, it was unmanly to reconcile one’s self with injustice that 
endangered human dignity; ideas and institutions which supported such injustice must be changed and it 
does not behave the dignity of man to submit to such wrong. Thus Nehru became a crusader in the fight 
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against forces which destroyed human dignity and pride because he believed with Chandi Das view   সবার 

উপরর মানুষ সত্য, ত্াহার উপরর নাই’ (man is true above the world, there is nothing higher).  

 

Nehru says an old as belief about Asia and Europe which is interesting to compare some of the latest 
conclusions of science with the fundamental ideas underlying the Advaita Vedantic theory.  These ideas were 
that the universe is made of one substance whose form is perpetually changing, and further that the sum-total 
of energies remains always the same. Also that ‘the explanations of things are to be found within their own 
nature, and that no external beings or existences are required to explain what is going on in the universe," 
with its corollary of a self-evolving universe. 

 He again says, it does not very much matter to science what these vague speculations lead to, for meanwhile 
it forge ahead in a hundred directions, in its own precise experimental way of observation, widening the bonds 
of the chartered region of knowledge and changing human life in the process Science may be on the verge of 
discovering vital mysteries, which yet may elude it. Still it will go on along its appointed path, for there is no 
end to its journeying. Ignoring for the moment the "why?" of  philosophy, science will go on asking "how?'', 
and as it finds this, it gives greater content and meaning to life, and perhaps takes us some way to answering 
the "why?". 

 Nehru told we cannot cross that barrier, and the mysterious will continue to remain the mysterious, and life 
with all its changes will still remain a bundle of good and evil; a succession of conflicts, a curious combination 
of incompatible and mutually hostile urges, Or again, perhaps, the very progress of science, unconnected with 
and isolated from moral discipline and ethical considerations, will lead to the concentration of power and the 
terrible instruments of destruction which it has made in the hands of evil and selfish men, seeking the 
domination of others and thus to the destruction of its own great achievements . Something of this kind we 
see happening now and behind this war there lays this internal conflict of the spirit of man.  

Nehru realized his life how amazing is this spirit of man! In spite of innumerable failings, man, throughout the 
ages, has sacrificed his life and all he held dear for an ideal, for truth, for faith, for country and honor .That 
ideal may change, but that capacity for self- sacrifice continues, and because of that, much may be forgiven to 
man, and it is impossible to lose hope for him. In the midst of disaster, he has not lost his dignity or his faith in 
the values he cherished. plaything of nature's mighty forces, less than a speck of dust in this vast universe he 
has hurled defiance at the elemental powers, and with his mind, cradle of revolution, sought to master them, 
Whatever Gods there be, there is something Godlike in man, as there is also something of the devil him. The 
future is dark, uncertain. But we can see part of the way leading to it and can treat it with firm steps, 
remembering that nothing that can happen is likely to overcome the spirit of man which has survived so many 
perils remembering also that life for all its ills, has joy and beauty, and that we can always wander, if we know 
how to in enchanted woods of nature. This explains the fervor with which Nehru threw himself into the 
independence movement and the fury with which he fought the forces of inertia and ignorance and sought to 
demolish communal and caste walls, which tended to diminish man by discriminating between man and man. 
It was to up- hold the dignity of man that Nehru became a champion of freedom for the colonial peoples and 
of world peace, and of the peaceful widely differing communities, both at home and abroad.  

 Even this fight had to be a clean fight, in keeping with the dignity of man. To humiliate or destroy man was 
hardly in harmony with his lofty conception of human pride and dignity, Nehru often quoted Buddha's doctrine 
that a real victory is one in which there are neither victors nor vanquished. Since Gandhi's was a fearless fight 
against wrong in an open, dignified way, his non-violent struggle attracted Nehru. Nehru, however, did not 
believe in Gandhi's metaphysics of non- violence nor in non-violence creed. What appealed to him was the r 
courageous and fearless determination to fight wrong in a manner which ennobled man; Nehru recognized 
the necessity for and accepted the use of c force in collective struggles, but only as when other methods fail, 
he use of force in Hydrabad, Kashmir or Goa was only as last resort and his decision were taken only after he 
left that there was no other course left open. 

In ‘Discovery of India’ Nehru presented Indian social culture problems which enabled him to absorb and 
assimilate a wide variety of culture in certain pattern without strong beliefs. This synthetic composite culture 
and its basic dynamism was what appealed to him and he admired the wisdom of those that made this 
possible. Nehru was temperamentally not sympathetic to physics or mysticism and he frankly did not 
understand Gandhi's motivations. But what attracted him was the wisdom, dynamism and fearless courage as 
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well as the "tremendous inner reserves of power" of India's great seers and sages of ancient days as well as 
men of his generation like Vivekanand, Gandhi and Vinoba. He was convinced that even with science and 
modern technology, it is not possible create integrated personalities or social orders, unless the scientific and 
technological forces are governed by wisdom. In his last few years Nehru often used to repeat Vinoba's 
saying that in the atomic age, what was needed was spirituality".  

 

 Nehru consistently says that, man is his own master and his capable of conquering the forces of nature and 
his needs.  Buddhist conception appealed to him. Hence his dislike of religious fetishes and practices, rituals 
and dogmas which made man a prisoner and a slave of superstitious beliefs by weakening his will, Man 
through ceaseless efforts have to grow in knowledge and wisdom and shape his own destiny. Science and 
technology are achievements of man's mind and his attitudes, beliefs and conduct as well as social 
relationships, institutions and practices have to be in conformity with the knowledge gained discovery and 
technological development. To be modern meant to Nehru keeping abreast of the development in knowledge 
and fashioning society on the basis of this knowledge. That was why Nehru did not approve of a large number 
of socio-religious practices and institutions, caste, communal or other such narrow social groupings: these 
were not in keeping with modern age, and out of harmony of atomic age as also with ancient wisdom of India. 
The Department of Atomic Energy from its Inception His large vision of a dynamic society growing in 
knowledge and adapting itself to the latest finding of science and technology was responsible for his and the 
Government insistence on scientific pursuits. This vision and wisdom cannot be understood in narrow 
economic terms. Nehru was appalled by India's poverty and revolted by it because such poverty was 
inconsistent with self-respect and dignity of man. It hart his pride as an Indian. A social system which permits 
such poverty and tolerates such wide disparities of income and wealth degrades not only the poor but also the 
rich.  

After Independence Nehru like socialism and Gandhi’s sarvodaya and he performed as a socialist. He like 
Marxist revolutions were hardly in harmony with the deep current of humanity and action. No creed or dogma 
appealed to him and he did not like even the Marxist dogma, which he considered imperfect and incompatible 
with the atomic age. Socialism meant to him a just society which respected human dignity. Hence even the 
complex of socialism, he felt, has to grow and change with the changing Circumstances,  

In the 1931 Karachi Congress resolution on socialism, which Nehru piloted, the Congress "took a step, a very 
short step, in a socialistic direction by advocating the nationalization of key industries and services and also 
other measures to lessen the burden on the poor and to increase it on the rich ("Autobiography" But "this was 
not socialism at air, Nehru adds “a capitalistic state could accept almost everything contained in that 
revelation. In this measure Nehru act and performed his prime minister work. 
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