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Abstract 

In the present study, focuses on impact of Dr.Baba Saheb Bhimrao  Ramji Ambedkar’s view on 

Dalit Politics in India. The main aims in the political history of Dalit leadership the role of Dr. Ambedkar 

has always been acknowledged as leader of Dalit in every spheres of their life. The leadership of Dr. 

Amberdkar has strengthen in emergence of Dalit political leadership with completely new dimension of 

socio- political consciousness among the Dalits and equipped with this consciousness within the Dalit 

leadership. Dr. B.R. Ambedkar was the first major leader of the Dalits who rose to the height of logical 

articulation and materialization of their socio- political aspirations and interests of larger Dalit 

community in India. It is not very difficult to find at what stage the idea of protest takes shape in the 

mind of an individual. It is yet relatively easy to say when that idea of protest gets crystallized in some 

form of social action. More generally, it is now clear that there can be no single political strategy for 

Dalits throughout India. The common political objective of Dalits is to strengthen their collective power 

and build Dalits leadership in electoral political system of the country. India while passing through the 

process of development is in the quest for finding our ways for a better and just socio-economic order. 

The search for a new model of socio-economic order is the need of the hour. Therefore, it focuses on 

Ambedkar’s struggles and ideas on social justice in Indian context and it finally explores the relevance of 

his mission for social justice in the present times. 
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Introduction: 

Dalit political parties in North and Central India have overwhelmingly pursued an agenda of 

recognition, calling for equal respect, rather than one of redistribution. While this has improved the social 

and economic standing of Dalits better situated in terms of class, it has failed to substantively improve 

the lives of the majority of Dalits. Ultimately, Dalits’ quest for equal treatment will be limited so long as 

it lacks a redistributive politics that addresses exploitative economic relations. 

Dalit known as untouchable is a name for people belonging to the lowest stratum castes in 

India. Dalits were excluded from the four-fold Varna system of Hinduism and were seen as forming 

a fifth Varna, also known by the name of Panchama. Dalits now profess various religious beliefs, 

including Hinduism, Buddhism, Sikhism, Christianity, Islam and various other belief systems. Scheduled 

Castes is the official term for Dalits as per the Constitution of India. The term Dalit is a self-applied 

concept for those called the “untouchables” and others that were outside of the traditional Hindu caste 

hierarchy.  Economist and reformer Dr. B. R. Ambedkar (1891-1956) said that untouchability came into 

Indian society around 400 CE, due to the struggle for supremacy between Buddhism and Brahmanism an 

ancient term for Brahmanical Hinduism). Some Hindu priests befriended untouchables and were demoted 

to low-caste ranks. Eknath, another excommunicated Brahmin, fought for the rights of untouchables 

during the Bhakti period. Sudra, now known as Untouchables or Dalits, were assigned to serve the caste 

groups above them in the service sector that is considered impure. For this, Dalits worked in roles such 

as scavengers, cleaners, sweepers, leatherworkers, tailors, goldsmiths, black- smiths, and fishermen. 

Before commencement of Ambedkar era there were the untouchable Hindus in India, who due to 

Hindu social system had remained socially graded, economically impoverished, politically suppressed, 

religiously ostracized and indefinitely excluded from educational and cultural opportunities. They were 

condemned to the lot of serfs and deprived of all human rights.   

The life of Baba Saheb Bhimrao  Ramji Ambedkar (14 April, 1891- 6 December, 1956) is a saga of his 

rise from dust to glory and from the lowest social hierarchical order to the position of the ‘architect of 

Indian constitution’, for which the University of Colombia conferred him the degree of L.L.D  in 1952. It 

also provides insight into his long and often bitter struggle for breaking the tyranny of caste  in Hindu 

Society and raising the position of down trodden. 

Dr.Baba Saheb Bhimrao  Ramji Ambedkar’s vision of social justice emanates from his quest for a 

just society, which is based on the idea of casteless society. The India society of Dr. Ambedkars’s time 

denied equality by granting special privileges to Brahmins and other higher castes and denying the 

Shudras the right to own property and to delineate and protect them. They didn’t have liberty to read, 

write, worship and also pursue a vocation and own property in the absence of freedom and equality, the 

social system encouraged confinement and compartmentalization. As a result there was complete absence 

of fraternity besides equality and liberty. Dr. Ambedkar’s ideas for bringing the essence of his visionary 
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conceptualization of social justice and their relevance in contemporary national and global scenario 

through an analysis of his various theoretical propositions, which are dispersed in his writings on caste 

systems, Hindu social order, equality, liberty, fraternity, human rights, social democracy, law, religion, 

the state and the minorities. The aim is to locate these ideas on a systematic terrain as well to critically 

assess them in the contemporary context. 

Dalit leadership in India has always been perceived as synonymous to the leadership of Dr. B.R. 

Ambedkar in the Indian social and political history. Dr. Ambedkar was the first Dalit leader who was an 

all India Dalit Leadership from Dalit liberation to ensuring political rights and representation to Dalits 

community in this country. Such leadership had existed in different parts of the country. In this context, 

Dalits had organised demonstration in Poona and Madras against the functioning of the National 

Congress way back in 1895 and had even burnt its effigy. They had carried out more organized 

movements for achieving their goals of equality, self-respect, self-right etc., in different parts of the 

country since the 1920’s onwards. The political mobilization of the Dalits on the national scene can also 

be traced back to the late 1920s when the British Government initiated a series of Round Table 

Conference to provide political safeguards and representation to various minority communities including 

the Depressed Classes (Dalit) as they were known by that time. Therefore, the 1920’s can be taken as the 

culmination point for analysing the nature, social composition and crisis the of the Dalit leadership in 

different parts of the country. This period is testing time for the Dalit leadership as there was no pan India 

organisational basis for the Dalits.  

Dalits have begun to form their independent political and social organisations in the 1920s. The 

first Independent Dalit political movement in India Depressed Classes Federation was established in 

Maharashtra under the encouragement of the Bombay Presidency Social Reform Association. Its initial 

purpose was to pressurize the Indian National Congress to include in its main planks the removal of 

untouchability. Consequently, the Indian National Congress had incorporated this in its agenda, adopted 

in its annual secession held at Calcutta in 1917.  

Over the years the political climate in the country changed substantially. The government of India 

Act, 1919 explicitly provided for communicable representations in the Indian Parliament. This has 

stimulated the formation of new Dalit organizations, which aimed not only to secure benefits for the 

Depressed Classes or the Dalits but also to organize them into coherent political blocks. No doubt, there 

grew general concerns among the Untouchables or the Depressed Classes for forming their separate 

autonomous political organization throughout India during the early 1920s. As the social, economic, 

political and geographical realities of the various regions in India were different, so were the dominant 

issues related to the emergence of autonomous Dalits leadership. Not only that but each region had 

different level of social- political consciousness about oppression and exploitation of the untouchable 

castes that has resulted from their number of social movements organized in the past. 
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Dalit Leadership in India and the Role of Dr. Ambedkar: 

 In the political history of Dalit leadership the role of Dr. Ambedkar has always been 

acknowledged as leader of Dalit in every spheres of their life. The leadership of Dr. Amberdkar has 

strengthen in emergence of Dalit political leadership with completely new dimension of socio - political 

consciousness among the Dalits and equipped with this consciousness within the Dalit Leadership.  

According to Zelliot, Dr. Ambedkar’s programmes were intended to integrate the untouchables 

(Dalits) from a state of dehumanization and slavery into one of equality through the use of modern 

methods based on education and the exercise of legal and political rights. It is the fact that several Dalit 

Leaders who had organised a number of Dalit movements in different parts of the country before Dr. 

Ambedkar emerged on the political scene. Most of these leaders had their allegiance to the Indian 

National Congress and they tried to achieve upliftment of the Dalits within the Hindu fold. Only a few 

Dalit leaders had their independent organizations and asserted themselves for achieving a separate social 

identity for Dalits. Before Dr. Ambedkar there were no lower caste leaders of national stature who could 

speak the language of the educated elite without being too closely identified with them. In fact Dr. 

Ambedkar was the first major leader of the Dalits who rose to the height of logical articulation and 

materialization of their socio- political aspirations and interests of larger Dalit community in India. It is 

not very difficult to find at what stage the idea of protest takes shape in the mind of an individual. It is yet 

relatively easy to say when that idea of protest gets crystallized in some form of social action. From this 

standpoint, the year 1919 seems important in trading the historical beginning of the Dr. Ambedkar’s 

movement, because he appeared on the political scene for the first time in the year 1919, when he was 

called to testify to the Southborough Committee. The first Public political appeal of Dr. Ambedkar’s for 

Dalits in 1919 resulted in failure. In the colonial rule the Southborough Committee ignored him and a 

number of others who urged for the direct representation of the depressed classes to the Bombay 

Legislative Assembly but the Committee made provision for one member to be nominated to the same. 

But Dr. Ambedkar did not stop at this point. In 1920, he established a Marathi fortnightly, “Mooknayak” 

which was dedicated to making the Dalits aware of their conditions. In clarifying his own stand on the 

national movement for transfer of political power and the upper caste-led reformist movements, he 

argued, as Gore writes “in such a stratified society self- government was not enough. There must be an 

equal emphasis on good government - a good government dedicated to opening up the channels of 

development to all sections of society.  

 

Review of Literature: 

A careful review of the research journals, books, dissertations and other sources of information on 

the problems to be investigated is one of the important steps in the planning of any research study. It can 

never be undertaken in isolation of the work that has already been done on the problems, which are 
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directly or indirectly related to study proposed by a researcher. Dunajeva and Ciaschi (2017) demonstrate 

that Ambedkar’s anti-oppressive vision has spread beyond India to influence the lives of other 

populations (in this case, Roma people in Hungary), but their description of his lifework and views is 

confined to a short endnote. Barik’s (2000) book review of Ambedkar’s Role in Economic Planning and 

Water Policy (Thorat, 1998) and Singhs (2009) & (Jaffrelot, 2005; Singh, 2009).  The RPI carried its 

divisions into the election of 1962, and failed to win a single Lok Sabha seat from the new linguistic state 

of Maharashtra. It did somewhat better in the State Assembly election of that year, but after that it won 

only a handful of Assembly seats in Maharashtra. The RPI also put down roots in several States where 

Dr. Ambedkar’s influence had been relatively strong - particularly Uttar Pradesh and Punjab, but also 

Haryana, Andhra Pradesh and Karnataka. Extraordinarily, the RPI was electorally more successful in 

Uttar Pradesh than in Maharashtra.  

Justification of the Study: 

The present study was conducted to explore the study of involvement is a condition of total 

participation of the self as a knower, organizer, observer, status seeker and as socialized being. In the 

light of the above discussion of the significance of the study under investigation, the title of the study has 

been fixed as, “Impact of Dr. Ambedkar’s view on Dalit Politics in India: A Case Study”. These issues-

along with others, such as labour rights and equal representation for Dalits in India’s legislative bodies-

were central points in Ambedkar’s agenda as he fulfilled several state-and national-level political 

positions. Ambedkar’s political engagement included forming three political parties, appointment as 

India’s Minster of Law, and serving as the head of the post-partition committee tasked with drafting the 

Indian Constitution. Therefore, it focuses on Ambedkar’s struggles and ideas on social justice in Indian 

context and it finally explores the relevance of his mission for justified in the present times. Struggle 

against discrimination, casteless society, formation of social democracy, elimination of untouchability, 

liberty, equality and fraternity are the main principles of this study. The current fragmentation of party 

politics means that no party can realistically hope to command a national majority of the Dalit vote. But 

this too is not necessarily unfavourable for the Dalits. It will be recalled that in the era when they voted 

overwhelmingly for Congress their political and social power was considerably less than it is today. The 

common political task of the Dalits is to add to their collective power, but there can be no single strategy 

that will deliver this objective.  

 

Dalit Politics and Leadership in Post-Ambedkar Era: 

 Until the emergence of the Bahujana Samaj Party in 1970s, the only postIndependence example 

of a party centered on Untouchables was the Republican Party of India (RPI). This was the final political 

vehicle devised by Dr. Ambedkar, though its formation is reached fruition only some months after his 

death. The Republican Party was a transformation of the Scheduled Castes Federation, electorally 
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unsuccessful and also judged to be an inappropriate organizational form for Buddhists who had sloughed 

off caste by the act of abandoning Hinduism. Again, as in the days of the Independent Labour Party, Dr. 

Ambedkar planned a party along class rather than caste lines. But almost from the beginning the RPI ran 

into ideological, organizational and factional problems. The first major division was between an old 

guard more deeply rooted in the village world of the majority of Mahars, and a younger and more highly 

educated leadership that increasingly focused on the opportunities inherent in urban life and the scheme 

of compensatory discrimination. This generational conflict was connected to a split between those who 

saw the future of Mahar politics in terms of broader economic and class struggle - some of these were the 

older village-based activists and an emerging leadership less committed to working with caste Hindus 

and even other Untouchable communities. While Dr. Ambedkar himself had been far less concerned with 

agrarian problems than with broader questions of political and constitutional principle, his stature had 

been such as to engender loyalty right across Mahar society and thus to blur the divergence of interest 

within it. After Dr. Ambedkar, and in the context of growing social and economic diversity among the 

Mahars, there was no one who could command this general loyalty. By 1959 division in the RPI was so 

deep that the two major factions held separate conventions (Gokhale, 1993). 

In Maharashtra, the death or eclipse of one Dr. Ambedkar its form has been a prelude to the rise 

of another. Thus in the early 1970, an organization calling itself the Dalit Panthers was formed with the 

project of reinstating class-based Dalit politics following the Republican Party’s perceived lapse into 

narrow self-interest (Gokhale 1993). The name, with its insurrectionist symbolism, was borrowed from 

the Black Panthers of the United States. At the time India was marked by widespread famine, pervasive 

student activism and a non-party oppositional politics, which later developed into Jayaprakash Narayan’s 

direct confrontation of Indira Gandhi. But the Dalit Panthers proved unable to connect up with broader 

leftist politics. They were also no more attuned to the Dalit 'masses' - a majority of Mahars were still 

illiterate villagers - than was the Republican Party, and within a couple of years they were even more 

driven by ideological and personality differences. The core ideological split was publicly evident by 1974 

and was personified in the two pre-eminent leaders of the movement, Namdeo Dhasal and Raja Dhale. 

For Dhale’s faction, the defining moment in Dalit history was the mass conversion to Buddhism under 

the leadership of Dr. Ambedkar; future gains were to be made primarily through a deepening and 

widening of Buddhist consciousness rather than through secular political action. Namdeo Dhasal, on the 

other hand, represented a more orthodox leftist, indeed Marxist, position, which gave both Dr. Ambedkar 

and the conversion movement less of a defining role. Abolition of Untouchability was an issue of class 

and economics more than of caste, religion and consciousness, and the natural allies of the Untouchables 

were the poor classes of whatever religious or caste community. Consistent with this view Dhasal had 

seen the CPI as the appropriate overall leader of the Dalits. But within a few years Indira Gandhi’s anti-

poverty programs of the Emergency period persuaded Dhasal that here was a leader genuinely committed 

to the poor, and his faction supported Congress in the 1977 election. By then the Panthers were divided 
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into a number of geographically centered factions of little potency, and it was only the riots in 1978 

surrounding the Maharashtra Government's decision to add the prefix Dr. Babasaheb Ambedkar to 

Marathwada University that brought them into some prominence again. The Dalit Panthers had failed to 

define a durable role for themselves- they were political activists without a political party or a clear 

strategy agreed among themselves. 

 

Conclusion:  

 

 Some of the major conclusions regarding the impact of presage of Dr. Ambedkar’s view on Dalit 

Politics in India were successfully in revealing the conclusions of findings in the present study as below: 

The analysis of Ambedkar’s social and political philosophy is a tough job even through the 

researcher would like to make an attempt of his notion of social justice as different perspective. Dr. 

Ambedkar had always focused on egalitarian social order based on human values of justice, socio-

economic and political equality of status and of opportunity and fraternity assuring human dignity. 

It is found that Dr. B. R. Ambedkar created a social revolution by awaking the women, Scheduled 

castes and Scheduled tribes and breaking all social values based on Hindu Social System resulting in the 

formation of a casteless and indiscriminative Indian society. His values are highly praised in India as well 

as in international communities.  As far as the nature of the Dalit leadership during Dr. Ambedkar era is 

concerned it was more assertive than the pre-Ambedkar era. Dalits under the leadership of their own 

caste leaders have started learning the use of political means for achieving their rights and privileges. 

Dalits also learned the art of direct action i.e., agitation, sit-ups, strikes, etc., which were very scantly 

used by them in the early part of their organising. The style of leadership of asking the rights of the Dalits 

through Petitions and Prayers also changed. With more and more Dalit political representative in the 

legislature, Dalits became more and more politically conscious. Newsletters, Pamphlets, Weeklies, 

became prominent medium of communication among the Dalits of different regions; this also indicated 

the increasing literacy among them. The unfortunate aspect of this era was the division of the Dalit 

leadership into two main streams, i.e., ‘dependent’ and ‘independent’. The former aligned with dominant 

socio-political forces of their time like Indian National Congress, Hindu Mahasabha, etc., and the latter 

led an autonomous struggle of the Dalits without any support of the said forces. Despite the 

shortcomings, which were very few, of Dr. Ambedkar’s Leadership, his struggle helped the Dalits in 

getting those social and political rights, which were enough for the Dalits to march ahead. A concrete 

foundation was prepared for the transition to a higher level of sociocultural and democratic movement of 

the Dalits, for the Dalits and by the Dalits. In other words Dr. Ambedkar had provided such a dimension 

to the struggle for the Dalits, which had reached a point of no return. 

The great change in the politics of the Untouchables is that over large parts of India they can no 

longer be taken for granted as a dumb vote bank. To a much greater extent than even a decade ago they 

have begun to shape their own politics. The biggest change has been in the north, and the single most 

potent factor has been Kanshi Ram. He has given encouragement to Dalits across India, even though he 

has failed to have a major electoral impact outside a few States of the north. More generally, it is now 

abundantly clear that there can be no single political strategy for Dalits throughout India. If India had 

developed a dominant national politics constructed on the basis of class and relative disadvantage, the 

situation might be different. But it is also a mistake to assume that such a politics would necessarily have 

taken a form advantageous to the Dalits.  
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Most of us only knew that Dr Ambedkar was an architect of Indian Constitution, a great teacher, 

educationist, lawyer, economist, anthropologist, socialist, author, orator, politician, trade union leader, 

preacher and above all social revolutionary. In India so social reformers emerged to fight against injustice 

in forum of Dalit committees, however a few leaders successfully communicated their own idea to 

societies towards the welfare of the depressed societies. Particularly Ambedkar worked for the Dalit 

rights, women rights, backward castes, minorities and minimum dignity of all human beings irrespective 

of caste or class. 

Mostly the people are being treated with discrimination in size, color, caste, religion, race in the 

society because of they are mostly uneducated, from lower strata of the society, poorest of the poor who 

aren’t aware about the laws, its political use in lives what creates a social disorder and inequality among 

them, however the need of social justice is an inevitable which is the only weapon to prosper the people 

towards their active participation in the development and mainstream of the society (Janmejay Sahu). 

Dr. Ambedkar, an Indian jurist, political leader, philosopher, thinker, anthropologist, historian, 

orator, prolific writer, economist, scholar, editor, revolutionary and a revivalist for Buddhism in India is 

portrayed as a leader of the Dalit community and nothing else. All human beings are equal by birth, but 

few people constructed caste system based on occupation which contributed for the evil practice of 

untouchability. In conclusion therefore, the researcher ardently hopes that this important field of 

investigation would be continued and carried over with the passage of time. 
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